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Uighur influence on Indian words in Mongolian Buddhist
texts

MASAHIRO SHOGAITO (Kyoto)

The Mongols introduced Tibetan Buddhism in the second half of the 13th
century. But, it is also known that Mongolian Buddhism was greatly influenced
by Uighur Buddhism. This fact can be seen by the Buddhist technical terms in
Mongolian Buddhist texts. As argued in SHOGAITO (1990), Mongolian Buddhist
texts include many Uighur-derived terms.

In this paper, I consider through Sanskrit loan words how Mongolian Bud-
dhist texts were influenced by Uighur, by focusing on the Mongolian version of
the Lalitavistara.!

1. Buddhist terms in Uighur Buddhist texts

There are a lot of Buddhist terms derived from Sanskrit by way of Tochar-
ian in Uighur Buddhist texts, since Uighur culture was greatly influenced by
Tocharian Buddhism. On the other hand, there are a few Buddhist terms which
were introduced from Sogdian by way of Manichaeism. Therefore the Buddhist
terms in the early Uighur Buddhist texts preserve Sogdian peculiarities.?

Skt. bodhisattva  kimnare  asura Sakyamuni  samsara samadhi  arhant
a) bodisvt b) kntr  c¢) asur d) Sekimun  e) sangsar f) samar g) rvant

SY + (KL) + (KL) + . + (L) + (L)

QP + + + +

MSH + +

MST 4+ + + + +

Suv bodisatv kinari asuri Sakimuni sansar samads arzant

All seven Buddhist terms a)-g) given above are derived from Sanskrit. The
forms in the bottom line designated by Suv of the table are established in Uighur
and the forms at the top of the table appear only in earlier texts. The latter were
all introduced from Sogdian. The word bodisvt is from the plural form of Sogd.
pwdystp, that is, Sogd. pwdyspt.> The word kintri appears in HANEDA (1915)

! T use Porpe (1967), and complementarily LigeTi (1974).
2 See Suogarro (1978) and Laur (1986).
3 Cf. Suogarro (1978) p. 103.
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first, and he translated it as H7#% (gandharva). Instead of corresponding to
Skt. gandharva it is a borrowed word from Sogdian kyntry and corresponds to
kimnara.t The word kintri was replaced by kinari which was borrowed from
Tocharian kinnare (AB), and the form was established in Uighur. The words
asur, Sokimun, and samar are from Sogdian “sw’r, §’kymwn, and s'm”r. They
were later replaced by asuri, $akimuni, and samadi, adopted from Tocharian
asure (B), sakyamuni (AB), and samadhi (B).5 The word sangsar seems to
have been introduced from Sogdian snks”r and replaced by sansar. It is d1[ﬁcult
to decide whether sansar was borrowed by way of another Sogdian form sns’y
or by way of Tocharian samsar (AB). The word rzant is directly from Sogdian
ry’nt while the form arzant which results from prothesis, is established.® I give
the forms in Suv as the data in the texts which does not belong to the early
Buddhist texts, which are established forms in Uighur.

Most of the established terms derived from Sanskrit in Uighur were
borrowed by way of Tocharian. They have certain characteristics in regard to
their word-endings as shown in the following table.”

Table 1
Skt. Uig. Toch. Skt. Uig. Toch.

R1) -a -i -e/-4 /animate Sariputra  Sariputri  Saripuire (B)

R2) -a -af(i) -a/a /animate malika maliki maltka (A)

R3) -a/a -3 -t /inanimate  abhiseka abisik abhisek (AB)
paramitd paramil paremit (AB)

R4) i/t i -i/e vaisalt vaifali vaisali (B)

R5) -u/i  -u -u rahu TOLU rahu (B)

R6) -C -C -C himavat himavant  himavant (B)

R7) -in -i -i/1 Sikhin Sika Sikhi

R8)  -jit -8 -jijct prasenajit  pirasendi  prasenaji (AB)

The prevailing Buddhist terms undergo some phonetic modification such as
epenthesis, in accordance with Uighur structure:® Skt. cakravartin > > Uig.
ékravrt > akiravart, Skt. preta > > Uig. prit > pirit, Skt. brahmana > > Uig.
braman > biraman, pratyekebuddha > > Uig. pratikebut > piratikaebud.

In addition, in Later Uighur some terms were directly introduced from San-
skrit. It is obvious from the following sentence that in the Yuan dynasty Uighur
monks had knowledge of Sanskrit:

sizlir toyinlar-a ndtégin bildyin tesdr sizldr nomuy sizlir-kd tigim-
lig ol muntay bergili FTHFEE qalti sudur-aa sudur-uy It giyaa
taqsut-uy FC A vyakarana adir-o yrligamag-iy #MEH gata Slok-uy

4 As pointed out by Sudcarro (1978 p. 101, note 37). Later, Opa (1983 p. 67) made a
similar description. :
5 Cf. Suoaarro (1978) pp. 105-106.

6 Cf. Suoaarro (1978) p. 106. Sogdian representations like these can also be found in the
Manichean texts and the texts written in Sogdian script: UWb 6 p. 418 drding, FPDA](AR
(1994) p. 145 1. 217 7§i (> irsi ~ ardi), p. 152 1. 388 zrua (> dzrua).

7 Cf. RapLorr/StaitL-HovsTein (1910), Mironov (1928), Sudcarro (1978, 1982), Mo-
ErRLOOSE (1980). Uighur 7in R1) and R2) is phonemically ¢ and phonetically [e].
8 Cf. SuoaarTo (1990) p. 166-169.
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H 3 idivridaka duris-ig AL wdana dvdimik-ig BR  avadana
yolasiirigig N ¥ nidana baslay-iy A4 cadaka cadik-ig T 1
adbuda-darma mungadinciy nomlar-iy 75 [ vaypuliye kingtirmikig
FiEE KL & upadisa yord sézlamékig tep (Tattv. p. 170 11. 2330-2338).

“You, monks! If you say you want to know the dharma, then it is
right that you should give it these names: sutra, geya, vyakarana,
gatha, itivrttaka, udana, avadana, nidana, jataka, adbhutadharma,
vaipulya, upadega.”

This is the explanation of “the twelve types of scripture” in the Abhidhar-
makogabhagya-tika Tattvartha, one of the Buddhist texts that was translated
from Chinese into Uighur in the Yuan dynasty. The above sentence provides
the Chinese terms with the original Sanskrit, and the Uighur translations. The
three underlined words sudur, §lok, and ¢adik are forms derived from Sanskrit
although they are treated as Uighur, since these words were already completely
established in Uighur. However, not only these three words have forms derived
from Sanskrit. Actually, similar cases can be found in other parts of this text,
such as Uig. viyakirt (< Toch(AB) vyakarit < Skt. vyakrta. 11 1. 611) and udan
(< Toch.(B) udam < Skt. udana. I 1. 2129, 2140 etc.).?

2. The characteristics of the Mongolian version of the Lalitavistara
and Uighur

The diachronic character of Buddhist terms in Mongolian Buddhist text is
similar to that of Uighur. Early Mongolian Buddhist texts contained many
forms that were introduced from Uighur in the Yuan dynasty. Later, the Mon-
gols coined terms by translating Tibetan Buddhist texts. While we have few
Mongolian Buddhist texts which were written or printed in the Yuan dynasty,
many works of later periods survive.

The Mongolian version of the Lalitavistara is one of those few early texts. It
was translated from Tibetan by Ses-rab senge in the first half of the 14th cen-

9 The parallel sentence to the Uighur sentence can be found in Tattvarthd, which was
translated from Tibetan into Mongolian after 17th century.
eglin-dir ayay-qa-tdgimliy nom-i medegsen ini ene mett buyu. sudur keged egesiglen gii-
legsen ba vivangirid-yi djegilegsen kiged siliiglegsen ba tusyailan dgiilegsen kiged siltayan-i
dgtilegsen ba domoy-i dgilegsen kiged tere metid boluysan ba Cadig kiged masi delgeregsen ba
tangsay boluysan kiged nudalan sigitdugsen (= sigidigsen?) nom-ud bolai kemen nomlaysan
buyu. (Abhidharma-yin sang-un udg-a-yin tere imayte &inar-un nomlaly-a-yin ayui yeke
tayilburi 26-recto 1. 26-verso 1. 4. housed at the Library of The Inner Mongolian Autonomous
Region.)
“(The Buddha) said: ‘Here, the monks knew the following dharmas: siitra, geya, vyakarana,
gatha, itivrttaka, udana, avadana, nidana, jataka, adbhutadharma, vaipulya, upadesga.’”
The underlined three words interestingly appear in Mongolian version. They are also fixed
in Mongolian. Vivangirid (given in bold script) was also introduced via Uighur wyakrit (Skt.
vyakrta). Vyakrit is used in Uighur for vyakarapa. In Uighur it was not considered as a
pure Uighur word. The above mentioned Mongolian Tattvartha, compared with the Uighur,
expresses very well the situation of the later usage of Sanskrit words introduced via Uighur.
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tury. Although the Buddhist terms in the Tibetan version were translated from
Sanskrit into Tibetan, the Mongolian version contains many Sanskrit terms.
Ses-rab senge must have had a deep knowledge of Uighur. One might claim
that Ses-rab senge referred to the original Sanskrit text in translating into Mon-
golian, T assume that he had a deep knowledge of Uighur, because he adopted
the Uighur buddhist terms derived from Sanskrit.' I argue this point in the
following section. I mainly refer to POPPE’s (1967) edition of the Mongolian
version of the Lalitavistara, and complementarily to LIGETI (1974) and (1984).

2.1 Words equivalent or similar to original Uighur

PoprPE (1967) notes that the Mongolian version of the Lalitavistara has a
considerable number of words which are equivalent or similar to Uighur.

- aday ‘foot’ (£32v27): Uig. adag.

— al ‘red’ (f7r15): Uig. al

- albayud ‘hero’ (£51r11): Uig. alpayut.

— aya ‘palm of the hand’ (f49v23): Uig. aya.

— ber-e ‘a measure of length’ (24r13 {7v6): Uig. bére.

— bicin ‘ape’ (f4r20 Kow.): Uig. bédin.

— bilge bilig ‘wisdom’ (f3r1 £25r27 £34v24 f41r20 {45r10)*: Uig. bilgd bilig.

— ed tavar ‘property’ (f5v2): Uig. dd tavar.

= el ulus (f13v5 £30v20) ~ il ulus (£59b5) ‘people’ : Uig. él ulus ‘people,
realm’.

— erdem ‘virtue’ (f36r14): Uig. drddm ~ ddrdm.

— erklig (f5v3,9r6): Uig. darklig.

— gem (£356r24,157r26) ‘defect’: Uig. kdm ‘illness’.

— kkir (f48r26,f50r19) ‘dirt’: Uig. kkir.

— kobseg (f2r24) ‘soft’: Uig. koviak.

— kdrig (£51v27) ‘visible thing’: Uig. kdrig.

— tabiy (£31v25), ‘offering” Ulg. tapiy.

— turyaru (f40v2) ‘always’: Uig. turqaru.

- yelvi ~ yerbi (f5r16,20r14) ‘illusion’: Uig. yélvi.

Some of the words above, such as bilge bilig, ed tavar, and el ulus, seem to
be hendiadys. It is obvious that such words were borrowed from Uighur. It can
be also considered words uncommon in Mongolian, like aye, are borrowed from
Uighur. But, it is difficult to decide whether the words that are commonly used
in Mongolian, like bere, bidin, and gem, are borrowed from Uighur or not. The
Uighur origin of some words, however, can be definitely proven by examining
the context. For example, aday, which means ‘end, finish, extremity, lower part

10 pPaficaraksa, which was translated from Tibetan into Mongolian by Ses-rab senge, has a
good number of Sanskrit words. Cf. Aarro (1961) Suocarro (1990).

11 Though f3rl and £25r27 are transcribed as belge bilig in Porpr (1967), we can read bilge
bilig through the facsimile.
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or mouth of a river’ (c¢f. LESSING p. 9b) in Mongolian, appears in the context
gimilar to corresponding Uighur and means ‘foot’:

amdurin kélgen-ecegen bayuju aday-tur inu mdrgtibei bayasuysan
(£32v 11. 26-28).

“And he hastily alighted from his chariot and bowed to [the Bodhi-
sattva’s| feet.” (p. 134)

We can find a similar phrase in Uighur:

tngri tngrisi burzan edeg-inta yindird topin yikinip (Suv p. 378
11. 10-12)
“Bowing to the Buddha’s feet”

As mentioned in PoprPE (1967), the common Mongolian word for ‘foot’ is
kol. On the other hand, erdem ‘virtue’ always appears in this form in all Mon-
golian Buddhist texts. In the times when Uighur Buddhism was in contact with
Mongolian Buddhism, rd of drddm underwent a metathesis, thus changed to
ddrdm. The Mongolian form erdem is believed to have been borrowed from one
of the Turkic languages before Mongolian Buddhism had contact with Uighur
Buddhism. Bicin is the transcription of the Uighur spelling of pyéyn, as POPPE
(1967 p. 74) pointed out. The common Mongolian form is bedin (p’éyn). A
mid-close vowel é in Uighur, which is written with the letter y, usually corre-
sponds to e in Mongolian; ex. Uig. bérd (pyr’): Mong. bere (p’r’), Uig. él (yl):
Mong. el ('l), Uig. ési ('ysy): Mong. esi (’sy), Uig. sézig (sysyk): Mong. sesig
(s’syk). On the other hand, the forms appearing in early Mongolian texts often
changed. Bilge bilig was introduced as a hendiadys from Uighur bilgd bilig. But
except for some early texts, it was always written belge bilig. Uighur bilgd ‘wise,
wiseman’ was replaced with Mongolian belge which means ‘sign, mark’. Erklig,
which also appeared in early Buddhist texts, such as Paifica and Ceren. (Nr. 43),
turned into erlig in later texts. Besides erketi is used in place of erklig. This
form occurs in the Lalitavistara: erketd cokravarti qan (f19v7).

2.2 Sogdian via Uighur

I would like to present the following examples of Sogdian via Uighur:

esru-a (f4r19) < Ulg. dzrua ‘brahma’ < Sogd. ‘zrw'.

- nisvanis (f4r26) ‘llusion’ < Uig. nizvani < Sogd. nyzB’ny.

- qormusda (f42r14, 58r9) ‘indra’ < Uig. zormuzta < Sogd. awrmzt’.
simnu (£39v156)‘mara’ < Uig. §mnu < Sogd. §mnw.

titim (f11v14) ‘crown’ < Ulg. didim < Sogd. didm.

!

These forms are established in Mongolian.!?

12 Mong. nisvanis is the form with the plural suffix ‘-8’ in Mongolian, and ‘simnu’ was also
used in the form ‘simnu-s’ in the early texts (ex. Ceren. Nr. 10,v). The form ‘simnu’ is very
rare in Mongolian. Uig. ld (< Chin. i ‘dragon’) which belongs to ‘Gods and Demons’ has
the form with -s in Mongolian. The form li-s has been established.
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2.3 Chinese via Uighur

The following are some examples of Chinese words via Uighur:

|

baysi (f31a 34a) ‘teacher’ < Uig. baysi < i+,
labai (viii 43b, 59b) ‘shell’ < Uig. labai < IRH.
linqua (passim) ‘lotus’ < Uig. lénzua < FEHE.
titsi (£31r25) ‘pupil’ < Uig. titsi < HBF.

toyin (f10r10) ‘monk’ < Uig. toyin < {EHA.

!

These Chinese words were not only used widely in the Mongolian Buddhist
texts but are also used in modern spoken Mongolian, like baysi.

2.3.1 Cai (f43r)

Cai is a very interesting word among Chinese loan words. It appears in the
following contexts:

basa mon qatayu-Jiqui Cay-tur sildegen-i kiimiin nandi nandibali
ner-e-ten  Okid edir-tir naiman Joyun biramaen-nuyud-ta éai
bariju . ..

“Also, at the time when he was bearing hardship, the maids Nanda
and Nandabala, village inhabitants, served tea daily to eight hundred
brahmans,” (POPPE (1967) pp. 51, 143).13

According to the translation by PoPPE, this ¢ai means ‘tea’. It has often
been argued when the word éai (< ZX¥: cha ye Middle Chin. da yep) began
being used. Assuming that the Lalitavistara was translated into Mongolian in
the Yuan dynasty, it might be considered that the word caé already existed in
Yuan times. The word dai in the Lalitavistara, however, does not mean ‘tea’
but ‘monk’s meal.” I have argued about this point in SHOGAITO (1990 p. 172
note 20) by showing the similar use in Uighur:

irsi-lar digi burzan basin bursang quurayiy caisi-qa Stinsdr mdn.
(SuoGArTO [1976] p. 014 1. 7 Avalokitesvara-avadana)

“If T offer the meal to Buddha as a king of immortals and to assembly
of monks.”

According to this quotation the word ¢aigi corresponds to % B zhai shi
(Middle Chin. tsdi zipi) and ¢ai (35) to caiin the Lalitavistara (f43r). This fact

shows that the ¢ai in the Lalitavistara cannot be related to %% (cha) but to 77 .

(zha1) which also means ‘monk’s meal’.
In addition, caisi in Uighur also appears in the following instance:

W ez qy-a Caisim-in.

&’ (food and drink) in the Chinsese version of the Lalitavis-
8 o R TR EME SN o A RE L B EE/\ERRE - R
(Taisho No. 186 T#MEAE 1 Vol. 3 p. 511c 1l. 22-25.)

13 i corresponds to Chin. ‘fX
ara. SRETYTEE AT - fEA
RS EIBT o WHRAEL - KWy

e
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‘my poor meal’ (SHOGAITO [1982] p. 131 1. 121 Samyuktagama).
Chin. MEFHZE &AM A (Taisho Vol. 2 p. 150c)

bir Caysi drtmisdd ikinti dung tokigu ddtd bo iki Gdid kéngiiri nom-
layur drdi.

“Kinmal, wenn die Monchsmahlzeit voriiber war, und zweitens zur
Zeit, da die Glocke zu schlagen war (sc. in der Abendddmmerung)
zu diesen beiden Zeiten predigte er ausfithrlich [iiber die neu iiber-
setzten Lehrtexte].” (ROHRBORN [1991] p. 119 1l. 1345-1346)
Chin. % H 7373 & ZIRFFHEHTE # (Taisho Vol. 50 p. 260a)

[a$ a]fangu Caidli kdlti kamag bodisatav]-lar [kuvralgi incla ¥ ayu-da.
“Die Zeit des Essens ist gekommen. [Wo soll] die Schar aller Bodhi-
sattvas [essen|?”

[ B S e 4 A& | (ZIEME [2000] p. 112 1. 0728-0729 Vi-
malakirtinirdedasiitra).!t

Clai appeared only once instead of ¢aisi.

bou kiiskii kiinkd tsiinsi [s)ingramdd t(d)rkin tégin kuti [aftanu
y(a)rlikamis icin bés ming [tloyinka cai kilip bir toyinfka] Gcir san
t(a)var busi bérdi

“Am Tag von wu und Maus bereitete man im &i-en-si-Kloster fiir
5000 Monche eine Mahlzeit, weil seine Majestit der Kronprinz er-
nannt worden war, und gab jedem Ménch je drei Bahnen Stoff [als]
Almosen” (ROHRBORN [1996] p. 128-129 1l. 1429-1433 Xuanzang-
Biographie VIIIc)

Chin. J{FRIAKZE BT A £ R TR T 2 (Taisho Vol. 50 p. 266a)

Besides the Lalitavistara ¢ai is contained in other Mongolian texts:

ilaju tegis ndgcigsen a ayay-qa tegimlig-in quuray-ud-luy-a nigen-e
gamtu-bar minu tende Eai-yi iden soyurqabasu yayun kemebesi
(HicucHl [1994] p. 110 Aryaratnajalipariprcchanamamahayanasiu-
tra)

“Bhagavat! Will you deign to take meal in my place with the assem-
bly of monks!”

Ayay-qa tegimlig ‘worthy of respect’ and quuvray ‘the group’ of this Mongo-
lian sentence were, as it is well known, also borrowed from Uighur. The ex-
isting Mongolian version of the “Aryaratnajalipariprcchanamamahayanasttra’”

14 ¢aq3[4 kdltd should be ¢aid[i giltd]. In Turfan dialect of New Uighur, ‘¢ qil-’ still means “to
hold a banquet” and ¢a (< Chin. 3%) means ‘tea’. cf. Appurisuip Yakur: “Old Uighur words
preserved in the Turfan-Qomul dialect of Uyghur” (Symposium “Field works of the Turkic
languages located in Eurasian remote region” hand-out p. 14., 7 Dec. 2001 in The University
of Tokyo).
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was made after the 18th century. However, the original translation goes back
to the 14th century.

The ¢ut appearing in the Xuanzang-Biography is the only example in Uighur.
But, at least two examples appear in Mongolian texts. So, we can presume that
¢ai was generally also used in Uighur together with caidi.

2.4 Sanskrit

As shown in section 2.1, there are numerous Sanskrit words in the Lalitavis-
tara. Assuming that these words were borrowed from the established Uighur
words by way of Tocharian, I classify them according to the word-ending form
of Sanskrit (as shown in table 1) for analysis.

2.4.1 Skt. -a/-a
2.4.1.1 Animate
a) Lalita. -i: Skt. -a

~ anandat: (f61r11 per.n.): Skt. anandita.

— aratakami (£31r24 per.n.): Skt. arada kalama.

— asuri (f6b,24a): Skt. asura.

— bandéaki (f15116 n. of yaksa): Skt. paficika.

— binbisari ~ binbasari (£32v13 per.n.): Skt. bimbisara.
— dandir-a birabi (£3r10 per.n.): Skt. candraprabha.

~ Carumants (£3r25 per.n.): Skt. carumanta.

- dari (f41v20 per.n.): Skt. dhara.

— darmarati (£57v14 per.n.): Skt. dharmarati.

— gandarvi (£2v6,21v23): Skt. gandharva.'®

— kaliki (f48v8 n. of naga): Skt. kalika.

— karkasundi (f48v13 Buddh.n.): Skt. krekucchanda.

~ kinari (£3v2): Skt. kimnara.

~ madunirgosi (f57r6 per.n.): Skt. madhuranirghosa.t
- mag-a nagni (f14v5 ‘great man’): Skt. maha-nagna.
- mag-a nami (£30v7 per.n.): Skt. maha-nama.

- mag-a siramani (£39v6 ‘great monk’): Skt. mahasramana.

— mara bir-a mardaki (f58v7 name of Mara): Skt. marapramardaka.
- radna-garbi (f52r18 Bodh.n.): Skt. ratnagarbha.

- sancodak-1 (f16r12 n. of god): Skt. samcodaka.

- sartavaki (£5516 n. of Mara): Skt. sarthavaha.

6

15 While in PorpE (1967), £2v6 is ‘gandar? and £21v23 is ‘gandar?, in Lierrr (1974b) both
have the same form gandarvi. According to the facsimile in Poprr (1967), we can verify
LigeTrs reading. ‘ -

16 This correspondence is according to Bperrron p. 417 (Porpe [1967] p. 106). Maybe,
however, the original form of Lalita. medunirgodi is Skt. madhu-nirghosa “sweet-voice”, similar
to Skt. madhura-nirghosa.
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~ sarva arta sidi (25v25,36v18 Buddh.n.): Skt. sarvarthasiddha.'”
— subrabodi (£39v8 per.n.): Skt. suprabuddha.

— suéati (f41v19 per.n.): Skt. sujata.

— $udodani (f7r13 per.n.): Skt. suddhodana.

- sumanié (f48r7 god n.): Skt. sumana.

— suvarna birabi (f48v25 per.n.): suvarnaprabha.'8

— wairodani (f31r16 per.n.): Skt. vairocana.

~ waysiravani (£32v1): Skt. vaisravana.

~ wvisvantari (f3r1l per.n.): Skt. visvamtara.

The correspondence of Skt. -a to Lalita. -iis equivalent to the correspondence
of Skt. -a to Uig. -i (animate), shown in R1 in table 1. This correspondence
is characteristic to Uighur words borrowed by way of Tocharian. Most of the
Lalita. forms above can be found in Uighur; ex. Lalita. asuri < Uig. asuri <
Toch.(B) asure, Lalita. binbaseri < Ulg. binbasari < Toch.(B) binbasare, Lalita.
éandir-a birabi < Uig. candraprabi, Lalita. gandarvi < Uig. gandarvi < Toch.(B)
gandharve, Lalita. kinari < Ulg. kinari < Toch.(AB) kinnare, Lalita. sartavaki
< Uig. sartavazi < Toch. sarthavahe, Lalita. sumani < Uig. sumani.

In particular, Lalita. karkasundi (f48v13), which corresponds to Skt. krakuc-
chanda, can be considered as the typical form borrowed by way of Tocharian,
for not only its -i corresponds to Skt. -a but its -su- to Skt. -ccha-. Moreover,
both correspondences are the same as that of Toch. to Skt.; Mong. kerkasundi
< Uig. krakasundi < Toch.(AB) krakasundi < Skt. krakucchanda.

There are, however, some examples difficult to judge whether they succeeded
in Uighur form or not, e. g. the correspondence wasrodans (f31r16) to Skt. vairo-
cana. In Mongolian Buddhist texts, vayirodana (HEIssiG [1976]) or birodana
(Less.) is penerally used and wairodana is always used in Uighur. But, these
forms of Uighur and Mongolian with -a stand for the name of a ‘Tathagata’,
and in Uighur we have not found any examples that the Uighur form from Skt.
vairocena means the name of a ‘brahmana’ as in the Lalitavistara. But it is
still possible that Uighur had vairodani and then Mongolian introduced it.

b) Lalita.-# : Skt.-a

— alokakar (£3v5): Skt. alokakara (Buddh.n.).

— biraman (f19v5): brahmana.

— bodistv (passim): bodhisativa.

— Civacivak (f46v21): Skt. jivekajivakae (name of a bird).
— gasib (f48v14): Skt. kasyapa.

- gautam (£31v5,34r19,v1): gautama.

— kandik (£19r7): Skt. kanthake (name of a horse).

17 Actually, instead of Porre’s “sayin arta sidi® (£36v18) I write “sarva arta sid” according
to LigeTrs (1984) correction.

18 According to Porre (1967) “suvarna birabi” corresponds to Skt. suvarnpaprabhasa. Agree-
ing with Licer (1984 p. 44) I consider, however, suvarnaprabha to be more appropriate.
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mal (f24r11): Skt. malla (per.n.).

matar (£55v11): Skt. makaera ‘sea monster’.'
— siravak (£31r25): Skt. $ravaka.

suvastik (f49r22): Skt. svastika (per.n.).

l

|

|

These examples don’t follow R1 in table 1. But the words listed below have
the same form in Uighur, so it can be said that they were introduced via Uighur
after all:

— biraman (f19v5) < Uig. biraman < Toch.(A) bramam < Skt. brahmana.

~ bodistv (passim) < Uig. bodistv < Sogd. pwdystf < Skt. bodhisativa.

~ gasib (f48v14) < Uig. kadip <Toch.(AB) kasyap < Skt. kasyapa.

— gautam (f31v5,34r19,v1) < Uig. gautam < Toch.(AB) gautam < Skt. gau-
tama.

~ matar (f55v11) < Uig. matar < Toch.(B) matar < Skt. makara.

— siravek (£31r25) < Ulg. giravak << Skt. §ravaka.

Especially, matar is characteristic in that it inherited Toch. -i- which came
from Skt. -&-.

¢) Lalita. -i: Skt. -a

~ badmi (£31r16): Skt. padma (per.n.).

~ magamayi (£37r6,7): Skt. mehamaya (per.n.).

— nandabali (f42v23) ~ nandibali (f43r5,44v1): Skt. nandabala (per.n.).
- nands (f43v23): Skt. nanda.

— utari (f43v15): Skt. uttara (per.n.).

~ yadodari (f11v26,60r7 per.n.): Skt. yasodhara.

R2 in table 1 generally shows the correspondence of Skt. -a to Uig. -a. For
instance, the Uighur word which corresponds to Skt. mahamaya appears regu-
larly as mazamaya (Suv. 642 1. 21 < Toch.(A) mahamaya). There are, however,
some exceptions which have final -i in Uighur. Skt. nanda nandebala relates
not only to Uig. nanta nantabala (MSH p. 108 1376) but to ‘nante nandabald’
(TTVIII H8 written in Brahmi), as well. And Skt. witara corresponds to Uig.
utari ‘name of Vivabhu’s mother’ (SHOGAITO [2000] p. 161), which is the same
as Mongolian. These correspondences of Skt. -a to Uig. -¢ may have resulted
from borrowed forms introduced from Skt. which are the same forms except
for endings as in nenda ~ nandy, uttera. For example, Uig. yasotari (TTX)
came from Skt. yasodhara by way of Tocharian(A) yasottare. This Uighur
form can be used in the Lalitavistara as shown above. The Tocharian(B) form
corresponding to Skt. yasodhara is yasodhara.

19 poppr only translated ‘sea monster’, and did not mention the Skt. form.
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d) Lalita. -a: Skt. -a

~ badir-a sin-a (f58r5): Skt. bhadrasena (name of a demon).
~ dibangkara (£3r8 ***): Skt. dipamkara.

— kalabingga (f61v23): Skt. kalavirika (name of bird).

~ karkata (£38v16): Skt. karkata ‘crab’.

~ koroda (f24r11): Skt. kodya ~ krodya (per.n.).

— lalita viyug-a (£15v22): Skt. lalitavyuha (god n.).

— maqaraca (f21v16): Skt. maharaja (name of a god).

— raquli badir-a (£24r7): Skt. rahulabhadra (per.n.).

— sagar-a (f44v22): Skt. sagara (god n.).

Of this list, Skt. mahardje corresponds to Ulg. mazarad (< Sogd. ma’r'é <
Skt.), Skt. dipamkara to Uig. dipankari (Uig. I << Skt.), and Skt. sagara to Uig.
sagari (< Toch., < Skt.). The forms showing correspondence Skt. -a to Lalita.
-a, which I listed here, were probably introduced directly from Skt. to Lalita.

2.4.1.2 Inanimate
a) Lalita. -#: Skt. -a ~ -a

This correspondence follows R3 in table 1: the correspondence of Skt. -a
~ -a: Uig. -#: Toch. -#t. In fact, however, some forms are assumed to have
been borrowed by way of Sogdian, so it is difficult to decide whether the word
was borrowed by way of Tocharian or Sogdian. The languages shown in ‘cf.’
below are considered as the transit languages, and are arranged according to
their possible origination:

— adistid (f2v11) ‘to bestow upon and embrace’ < Uig. adistit << Skt.
adhisthita cf. Toch.(AB) adhisthit.

— akas (f27v12 £53r7) ‘region, place’ < Uig. akad << Skt. akasa cf. Toch.(A)
akas ~ (B) akase.

— amanggal (f7v27) ‘antonym of mangala’ Skt. amargala cf. manggal < Uig.
mangal ‘happiness’.

— asanki (f19r24) ‘innumerable’ < Uig. asanki << Skt. asamkhyeya cf.
Toch.(A) asamkhe. '

~ badir (f10r17 £32r14) ‘bowl’ < Uig. patir << Skt. patra cf. Toch.(A) patdr
Sogd. p’ttr.

— bandab (328 n. of a mountain): Skt. pandava.

— baramid (f19r25) ‘ultimate truth’ < Ulg. paramit << Skt. paramita cf.
Toch.(AB) paramit.

— bayomak (f52r7) ‘kind of ornaments’: Skt. vyomaka.

~ binvaed (f10r25) ‘giving alms’ < Uig. pinvat << Skt. pindapata cf. Toch.(B)
pintwat, Sogd. pynip’t.

— bus (f21v1 n. of the asterism) < Uig. pus << Skt. pusya.

— buyan (vili 45a vii 40a) ‘virtue’ < Uig. buyan << Skt. punye cf. Sogd.
pwny’n.
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— éindan (f16r21) ‘sandal-wood’ < Uig. &intan << Skt. candana cf.
Toch.(AB) cantam Sogd. énin’.

- diyan (fdr16 [18v1) ‘meditation’ < Uig. dyan << Skt. dhyana cf.
Toch.(AB) dhyam ~ Sogd. dy”n.

— dvib (f19v7) ‘continent’ < Uig. divip << Skt. dvipa cf. Toch.(A) dvip ~
(B) dvip.

— galb (£3r20) ‘fabulous period of time’ < Uig. kalp << Skt. kalpa cf.
Toch.(A) kalp ~ (B) kalp ~ Sogd. kip.

~ irsibdan (f41r24 n. of the deer-park) < Uig. irdividan ~ arsivadan << Skt.
rsipatana ~ rsivatana cf. Toch.(A) rsivatam ~ Toch.(B) rsivatam.

— astiriyastiri§ (f15v7 n. of heaven) < Uig. strayastris ~ astrayastri§ << Skt.
trayastrimsae ‘a class of gods’ cf. Toch. strayastrims.

— kisar (f53r18) ‘filament of the lotus’ < Uig. kisar (MST) << Skt. kesara
cf. Toch.(AB) kesar.

— koros (4613 n. of measurelength) < Uig. koro§ << Skt. krosa cf. Toch.(AB)
kros.

~ gdan (f17r12) ‘a measure of time’ < Uig. kfan << Skt. ksana cf. Toch.(AB)
ksam ~ Sogd. kén.

~ lab (f42v23) ‘alms’ < Uig. lab << Skt. labha.??

— lakSan (f54v23) ‘character’ < Uig. lakfan << Skt. laksana cf. Toch(A)
laksam ~ (B) laksam.

~ mandal (£36rl) < Uig. mandal << Skt. mandala c¢f. Toch.(A) mandal ~
(B) mandal.

— mandarik (£37v28 n. of a flower) < Ulg. mandarik ~ mandarek << Skt.
mandareka cf. Toch.(A) mantaraek.

— manggal (f7v10 59v21) ‘happiness’ < Uig. mangal << Skt. mangala cf.
Toch.(A) markal (margal) ~ (B) marnkal.

- nirvan (viil 45b) < Ulg. nirvan << Skt. nirvanae cf. Sogd. nyrf’n.

- rajagray (£34v8 n. of a town) < Uig. radagart ~ radegrr << Skt. rajagrha
cf. Toch.(AB) rajagri, Sogd. r’ckry.

- rastyan (f19v1) ‘nectar’ < Uig. rasayan << Skt. rasayana.

- SaySabad (f3v10) ‘moral commandment’ < Uig. ézaput << Skt. siksapada
cf. Sogd. ¢z§’pd Toch.(A) Siksapat (B) Siksapat.

- sansar (f4r8) ‘transmigration’ < Uig. sansar << Skt. samsara cf.
Toch.(AB) samsar ~ Sogd. sns’r.

- sanvar (f17r21) ‘restraint’ < Uig. sanvar << Skt. samwvara cf. Toch.(AB)
samuar.

— Sasin (f65r12) ‘disciplined observance’ < Uig. Sazin ~ Jasin << Skt. §asana
cf. Toch(AB) sasam.

— siliig (f6v1, 2 sylwk) ‘stanza’ < Uig. slok << Skt. sloka cf. Toch.(AB) §lok,~

Sogd. §r'wk ~ §l’wk.

~ tisid (f6v7 n. of a heaven) < Uig. tuZit ~ tusit << Skt. tusita cf. Toch(AB)

tusit.

20 gréa-yin dir-e terigiiten-i lab barin aysan ‘had presented juniper berries and other kinds
[of food]’ (pp. 50,143). “lab bari-’ is a calque of Uig. lab tut- ‘(als) Spenden darbringen’: see

ZieME (1979) p. 277, Licert (1984) p. 42 note 51.
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— ubadis (f34r12) ‘teaching’ < Uig. upadi§ << Skt. upadesa cf. Toch.(AB)
upades.

— urugasari ¢indan (f52r12) ‘a kind of sandalwood’: Skt. urgasara-candana.

— urun (f54116) ‘a white curl between the eyebrows’ < Uig. urun << Skt.
Urna.

~ usnir ({28v22) ‘fleshy excrescence on the skull’ < Uig. usnir << Skt. usnisa
cf. Toch(AB) usnir.

— vaydurt (f46r20) ‘beryl’ < Ulg. waiduri << Skt. vaidurya cf. Toch.(A)
vasduri.

— uéir (£20v23) ‘diamond’ < Ulg. vadir << Skt. vajra cf. Sogd. BF'yr ~ B&yr
Toch.(A) vajar ~ vajdar (B) wagrd.

~ wvinai (f10v11) ‘the rules of discipline’ < Uig. winei << Skt. vinaya cf.
Toch(B) wvinai ~ (A) vine.

- wvisai (21r1d) ‘scope or reach of the sense-organs’ < Uig. visai << Skt.
wisaya cf. Toch.(A) visay ~ (B) visai.

— viyakirid (f3r8) ‘prediction of future enlightenment’ < Uig. viyakirt <<
Skt. vyakrta cf. Toch.(AB) vyakarit.

Saysabad (£3v10) resulted from a contamination of Uig. ézfaput (< Sogd.
éx$’pd) and Skt. Siksapada: ciysabd (Ceren. 13r-6, 7 14v-2) ~ éayiabad (Ceren.
43-4 Boss. 257) ~ Jaysabad (Less. p. 748a).

PoPPE (1967 p. 104 note £54r-16) explains urun (f54r16) as follows: “anisg-a
Jayuraki urun leksan, lit. ‘the urun laksana which is between the eyelids’ corre-
sponds to Skr. urpa-kose ‘the circle of hair between the eyebrows of Buddha’,
EDGERTON, p. 150.” On the other hand, LIGETI (1984) points out that the
interpretation of POPPE is not appropriate and explains it as follows: “Mong.
uwrun < Skr. urpa s’explique phonétiquement mal ... . Or le mong. lagsan n’a
rien & voir avec le skr. ke, il signifie simplement qu’il s’agit d’un des laksana
du Bouddha et en effet le 4° s’appelle en skr. urna-kesa, en tib. mjod-spu (Mvp.
p. 22. n® 239).” So, LIGETI replaces anisg-a Jayuraki urun laksan by anisg-a
Jayuraki oron lagdan (oron is a Mongolian word, which means ‘place’).

However, urun appears with lekSan in the Uighur text and is a valid form
from the phonetic point of view. Note the Uighur text below:

yagin barip kérdlim tozin maytri bodistv(-ning) urun lakSan-in urun
lak$an-intaqi yarugi biz-kd atézimiizkd birdtilmdk ayiy gilinclarimz
qalmatin tarigzun anta basa tztlzin

“We want to approach the holy Maitreya-bodhisattva and see the
urun lakSan. When the light from the urun lakSan touches us, it
must remove our evil deeds completely.” (SHOGAITO [2000] p. 163)

In this Uighur text, wrun lek§an means the white curl between the eye-
brows, which is one of the thirty-two distinguishing marks on the body of a
Buddha. wrun of urun lakSaen corresponds to Skt. wrna ‘white curl between
the eyebrows’, lak$an corresponds to Skt. leksana ‘mark’. urun lak§an shows the
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clear correspondence to Chin.'H %4 (urna-laksana)’. Consequently, it can be
said that the explanation of POPPE is appropriate.

b) Lalita. -i: Skt. -a ~ -a

— bandaki (f34r26) ‘a group consisting of five’: Skt. paficaka.

— éitiri (£29v6): Skt. citra.

- citirs (f61v2): Skt. citra.

~ erdini (fdrd): Skt. ratna.

- kakubi (f42v2 n. of a tree): Skt. kakubha.

- maidari (f57r26) ‘love, benevolence’: Skt. maitrya/maitra/maitri.

The correspondence above does not follow R3 in table 1. It is assumed that
bancaki is the form from Tocharian(A) paiicake (< Skt. paficaka, POUCHA [1955]
p. 158) via Uighur.

PorrE (1967 p. 92) argues about ditiri (f29v6) as following: “ditir: is a
distorted Sanskrit word which can be identified tentatively with Skt. citre
‘conspicuous, evident, bright, light, of light color, variegated, many-colored’,
BOHTLINGK 2, 228 And he says that é&itiri ({61v2) corresponds to Skt. citra
(various, different) (p. 108). Both of the words ditiri, however, are assumed to
have been borrowed from Sanskrit from the fact that they modify erdini (jewel),
e.g. Citiri erdinis. The same form ditiri appears in Uighur which also modifies
‘jewel’:

Lalita. ¢itiri erdinis-iyer ¢imegten (f61v3)
“Decorated with various jewels” (p. 158)

Lalita. éitiri erdinis-iin éimeg-ten qatud-un (£29v6)
“(The adornments) of the women who wear decorations of many
jewels” (p. 131)

Uig. &itiri dsri drdini-larin etilmis
“Decorated with various jewels” (SHOGAITO [1976] 1. 255)

The fact above shows that ¢itiri was borrowed from Uighur as the word that
modifies erdini (< Ulg. drdini < Sogd. riny < Skt. raina).

The form corresponding to ‘maidari’ also exists in Uighur: maytri < Toch.
< Skt. maitra, matrya, maitry ‘Liebe, Wohlwollen’ (BTT3 p. 92b). It is

considered that this form came to Uighur by way of Tocharian (A) maitrd-

‘amicus’ (friendly) < Skt. maitri ~ maitrs (cf. PoucHA [1955] p. 231).

¢) Lalita. -a: Skt. -a ~ -a

— akanista (£26r1 n. of a heaven): Skt. akanistha.
— bimba (£28v24 n. of a fruit): Skt. bimba.
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~ duvaja (f2r5) ‘banner’: Skt. dhuvaja.

— gay-a (£34v1l n. of a mountain): Skt. gaya.

— kadalindika (f2r23) ‘kind of soft textile’: Skt. kacilindika.
~ kars-a (f7r16) ‘the Buddhist surplice’: Skt. kasaya.

— kumuda (f19r14) ‘white lotus’: Skt. kumuda.

~ magada (£32r7 n. of a country): Skt. magadha.

— tal-a (f4675) ‘palm tree’: Skt. tala.

— urubilu-a (£35r22 n. of a village): Skt. uruvilva.

The correspondence above does not follow R3 in table 1. The same forms
as Lalita. bimba also exists in Uighur: bimba alty yémis (Suv. p. 348 1. 20-21)
“fruit named bimba’. Lalita. kars-a, which corresponds to Skt. kasaya, derives
from Uig. karaZa (k’r’s’ < Sogd. kr’z’(kh)). Some of the instances above are
assumed to be loanwords from Tocharian: Uig. akanist << Skt. akanistha, Ulg.
magat < Toch.(AB) magat < Skt. magadha, Uig. tal (< Toch.(B) tal) whereas
Lalita. akanista, magada, and tal-a are directly borrowed from Sanskrit.?!

2.4.2 Skt. final forms other than -a/-a
2.4.2.1 Lalita. -i: Skt. -in

— amoga-darsi (£3r4): Skt. amoghadarsi ~ amoghadarsin.

— andvarti (£57v5): Skt. anivartin.

— &akravarti (+gan, qayan f19v7, 20rl, 23r1l {3721 f41v27):  Skt.
cakravartin.

— darm-a éari (f16r7): Skt. dharmacarin.

— mudkali (f47v14): Skt. mutkhalin.

— udkali (f47v14): Skt. utkhalin.

The correspondence above follows R7 Skt. -in: Uig. -i: Toch. -i/2 The same
form of amoga-dardi (Buddha n.) also exists in Uighur. Cakravrt ~ cokravrt
~ Gakiraurt, which is borrowed by way of Sogd. ¢krprt, is used for the Uighur
form that corresponds to Lalita. c¢akravarti (+qan, qayan (king)). Cakiravard
(Boss. 16) ~ ¢’akiravard (Hp 13-2) is used in also Mongolian. The same form as
cakravarti appears in Pafica (14v). This form can be the result of hypercorrec-
tion, or, it can also be considered as an epithetic form since written Mongolian
does not have -rt in the word-ending. Later, the word kirdin-iyer orciyuluyci
qayan (MP 3548) which is translated into Mongolian, came to be used for Skt.
cakravartin,

2.4.2.2 Skt. -i ~ -1 ~ -e
a) Lalita. -i: Skt. -i ~ 1
— adakavati (£32r26): Skt. atakavati.

21 There is a correspondence between nairanda (f35v11,44al6) ~ nayirance (45b27) and
nairafijend ‘a river in Magadha'. This nairanéa (nayirance) is, I think, a distorted form of
nairancan.
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— adakavanti (f15r25): Skt. adakavati.

~ arsi (fdr1d £2v25): Skt. rsi.

— biradabadi gotami (f14v17) ~ bracabati gautami (£26v12): Skt. prajapaty
Gautama.

— durmati (£56v27): Skt. durmati.

~ gunamati (£52r1): Skt. gunamats.

— kanakamuni (f48v13): Skt. kanakarmuni.

~ kasi (f3r25): Skt. kasi.

~ kolti (£3v19 kwyldy): Skt. koti.

~ lumbini (f37r14): Skt. lumbini.

~ ocomati (f48r7): Skt. ojopati.

~ garini (f15r19): Skt. harits.

— ridi (£53v26): Skt. riddhi.

— saki (f31r13): Skt. sak.

— samadi (f36r10): Skt. samadhi.

— Santa-mati (f15v18): Skt. fantamati.

— sarati ~ sariti (f7v24): Skt. sarathi.

— subudi (£57r18): Skt. subuddhi.

— tarni (£35v19): Skt. dharana.

— wvaysali (£31r22): Skt. vaidal.

— viyug-a mati (F15v25): Skt. vyuhamati.

The correspondence above follows R4 in table 1, but has some examples
via Sogdian, like kilti (< Uig. kolti < Sogd. kwrty < Skt. koti) ‘a very large
number’, of which 4 is the assimilated form of o to the final 7. The form ars:
‘an immortal’ came from Skt. rsi by way of Uighur. Uighur has the prothetic
forms of Skt. rsi as following: arsi ~ ir#i ~ Grzi ~ arZi ~ ir$i. It is considered
that both adakavati (£32r26) and adakavanti (f15r25), denote place names
deriving from the same Sanskrit form. The latter is the form that LIGETI uses,
while PoPPE uses adakavati. The -n- of adakavanti was probably added in
Mongolian. We can see the same addition of -n- in RAGHU (p. 781).*?

b) Lalita. -a: Skt. -i ~ %

~ asitaka (f38v14): Skt. asetaki.
— varanada (f41r23): Skt. varanast.

Lalita. asiteka (name of a plant) is considered to go back to Skt. asitaka
(cf. Edg. p. 109b), though PorprE (1967 p. 98) uses Skt. asitaki (Edg. p. 109b).
baranas (MSH 614, 717, SHOGAITO [2000] p. 162, ZIEME-KARA [1978]) is always
used for Skt. varanasi (place name) in Uighur. So an Uighur origin of Mongolian
baranas is highly probable: cf. Pafica. The same form as Lalita. varaenasa also
appears in MP (4090).

22 There are parallel instances of the insertion of a nasal in front of a plosive: Skt. vyakria
> Toch. vyakarit > Uig. vyakrit > Mong. > viyakirid (Lalita.) > vivanggirid (MP).
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2.4.2.3 Skt. -u
a) Lalita. -u: Skt. -u

- agaru (f46v4): Skt. agaru.

— balgu (£4816): Skt. valgu.

- cdambu (f40v24): Skt. jambu.

— kabalvas-tu (£23r14): Skt. kapilavastu.
- Satabaqu ({57r13): Skt. Satabahu.

— wvinu (f48r6): Skt. vepu.

The correspondence above follows RS in table 1. agaru (~ agar)* aloe’,
¢ambu (the name of a tree), kapilavatu (place name), and vénu (name of a god)
appears in Uighur.

b) Lalita. -# : Skt. -u

— stimir (f12v3 swymyr): Skt. sumeru.

Lalita. simir (name of a mountain) derives from Uig. §umér (< Toch.(AB)
sumer < Skt. sumeru). Mongolian has a lot of variants; simér (Lalita., Pafica.)
~ stmer (Pafica., Boss.) ~ stimir (Boss.) ~ stimbiir (MP) ~ sumur (hymne).
The first vowel 4 is a fronting vowel and the second 4 is a rounding vowel; the
former results from a regressive assimilation and the latter from a progressive
one. The changes occured in Mongolian, but it can be considered that sumur
came from Uighur since there is the same form in Later Uighur (BTTVIII,
KARA/ZIEME [1977]). -b- of siimbiir is added in Mongolian.??

2.4.3 Buddhist terms in the Lalitavistara with uncertain origin

The origin of some forms has not been identified yet, though they are as-
sumed to be Sanskrit. In this section four such words are discussed.

2.4.3.1 rasivar (£25r12)

This form is also given in a dictionary.?* PoPPE (1967.p. 90) says “This
word is certainly not of Mongolian origin and might be a distorted Sanskrit
word.” I consider that this form came from Uighur refevrt (Dasa., Maitri, <
Skt. rajavarta) by comparing both forms in context.

Lalita. (f25r 11. 12-13, p. 127)
rastvar-un ongge-ti ijes-kileng-td yu-a tisin-iyen
“his beautiful hair — which was the color of lapis lazuli”

23 Mongolian has parallel instances such as yamar > yambar ‘what’.
24 yasivar cilayun ‘pierre d’azur, lapis lazuli’ (Kow. III p. 2659b), rasivar &ilayu ‘Lapis-lazuli’
(Less. p. 651b).
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Uig.

yvlaq saginéliy éantal-lar élig big-ning kék raZavrt onglig bir dmig
sadin tutup (Dasa p. 121 11. 9756-976)

“The evil-minded Candalas hold a bunch of the monarch’s lapis lazuli
colored hair ...”

The difference between the Uighur and Mongolian forms is that rasivar has a
genitive suffix -un in the Mongolian version. A color noun usually does not have
a genitive suffix when it modifies a noun, e. g. altan dngge ‘gold color’, méonggiin
angge ‘silver color’. r’syv’r-wn (rasivar-un) was probably spelled r’syv’rt origi-
nally. It is assumed that - was treated as a genitive suffix -wn, since -t is easily
mistaken for -wn in the Mongolian script.?®

2.4.3.2 berteg&in (20r17)

(1981

PoprPE (1967 p. 88 note 17) comments on bertegdin (f20r17): “‘stupid’,
KowWALEWSKI II, 1128”. bertegéin is the established form in Mongolian.20 One
might claim that the Mongolian suffix -g¢in which is the plural form of -g¢i (the
person acting and sometimes the process of an action (POPPE [1954] p. 93)) was
added to Mong. berte- ‘to be injured, hurt, crippled or maimed’ (Less. p. 100b).

It is, however, argued in MIRONOV (1929 p. 167) that bertegéin is related
to Skt. prthagjana ‘a man of lower caste or character or profession’ (MONIER-~
WILLIAMS p. 646a).27 In Tiirkische Turfan-Texte IV (p. 445 note A21) bertegcin
is compared with Uig. partagéan. KARA (1998 p. 90b) mentions that bertegdin
was borrowed from Uighur. In fact, Mong. bertegédin appears in a similar context
to the one in which Uig. partagéan appears:

Lalita.

quyir-tu. usun-dur adeli 4l ganayayd buyu berteglin amitan-a
degejilen sitigdegsen qutuy-tan mergedte mayusiyan gegegdegsen
buyu kemen ogiileyi

“Like salty water they do not quench the thirst. They are given
preference by, and attract [only], foolish beings, [but] they are
condemned and rejected by the holy wise men.” (POPPE p. 123)

The Chinese version of the Lalitavistara:
NFRPIESEEF (Taisho Vol. 3. no. 187 p. 573c 1. 21).
Rk (= prthagjana) corresponds to bertegéin amiten. Amitan means ‘living

beings’.)

25 The forms introduced from Uighur produced other forms because of misreadings as can
be considered from bodistv (pwdysiv) — bodisung (pwdyswnk MP p. 34 no. 624). ;

26 Cf. bertegcin “Stupidity, ignorance; narrow-minded or unenlightened person; stupid, 1[,110-
rant” (Less. p. 100b).

27 Mironov (1929) uses bartagdin not bertegdin. While he thinks it is connected with Sogd.
prtkén, this form has never been traced in Sogdian.
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Uig.

qalti pardagcan tus-inda drkan nizvanilar basa basa turup quruldurur
orladir ong yikmdakig (Tattv. p. 296 11. 4397-4398)

“In the position of a prthagjana, klesa (illusion) dwells continuously
and disturbs the ripa-skandha (physical element).”

pardagéan tud-i = prthagjandvastha = JLRAL (position of prthagjana)

Uig.

incd  qalti ki torlig  Kidig  kolikliglirka  qut  bulmadug
miadik partagéon tinlylar-qa  Sakimuni  tngri ingrisi burzen olti
ygirma ¢y bi§ tsun @4’z bélgirtip (Suv. p. 41 11. 8-12)

midik < Sogd. myd’kk 'lay’, tinlylar = ‘living beings’.

Both Uig. partagcan and midik partagcan tinlylar correspond to Chin. L.
This fact shows that both Mong. bertegdin and Uig. partagéan came from Ski.
prthagjena and the Mongolian form is borrowed from Uighur. Uig. partagcan
changed to a front vowel word in Mongolian, since it contains g, and has been
reanalysed as berte-géin: Skt. prthagjana >> Uig. partagéen > Mong. partagéan
> pertegéen > bertegcin.

2.4.3.3 isburir (f16r1)

PoPPE (1967 p. 86) says: “As for isburi(r), it must be a distorted Sanskrit
name of a precious stone which cannot be identified with certainty, Foucaux,
p. 178, has suryekanta.” Lalita. isburir resembles Uig. sparir conspicuously.

Lalita.

viyug-a mati neretd tngri-yin kobegin bi odqui mdr deger-e erdini
keyid-in dotor-a isburir erdini-yin gerel bolyasuyai kemebe (f15v25
~ 1613)

“The son of god Vyuhamati said: ‘I will cause the light of the isburir
jewel in the precious dwelling [to shine] on the road by which he
will goP’” (p. 121)

Uig.

yuring ud tartar ulug [kafnglig kamismiSingizki drtingt sdvinip
Jutsi moncukug titmis [ildalamis arir siz sparir drdini tig y(a)rokta
y(a)rok wlug ddramligi nagilik muntag yangilmak Gzé tidiltingiz drki
“Weil Thr das vom Weiflen Stier gezogene Fahrzeug (sc. das
Mahayana) verwerft, habt Ihr — sehr bereitwillig (?) — das
Bergkristall-Juwel aufgegeben. O Bhadanta, héchst glanzvoll wie
das Sphatika-Juwell Wie habt Ihr euch aufhalten lassen durch
solchen Irrtum! (ROHRBORN [1991] p. 181-182 1l. 2146-2152)

ZEAM AR B IO I BRIG T A A K 8 (T 2 987 58 (Taisho Vol. 50
p. 262a 1l. 20-22)
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qalti kiin tngri yruqi yadilur tig tolp yértinéig yrutur siz éngiingiiz
qalti tolu tagirmi ay tngri kék qaliqda turur tig siz sizik kérkld
siparur drdinilig toortin yaltriyur tdg [alftun [6nglig] &t6zingiiz
(Suv. p. 111 L. 21-p. 112 1. 7)

“You light up all over the world as the sun light spreads out. The
purity of your expression is pure like the vaidiirya-jewel. And your
golden body looks like a shining net decorated with sphatika-jewels
which is clear and beautiful as the full moon in the sky”

ANE PROCRRUER] 0 B TR R R IR
44 (Taisho Vol. 16 p. 412¢ 11. 9-11).

The instance above shows Lalita. isburir erdini corresponds well to Uig.
sparir drdini ~ sparur drdini. These Uighur forms relate to Chin. JHZ! ~ KF
JI&(¥T) and render Skt. sphatika. Sparir (~ sparur) is introduced via Toch.(B)
spharir which originates from Skt. sphatika.?® Tt is assumed that Mong. isburir
results from a prothesis of i to Uig. sparir.

2.4.3.4 sinayani (f43r13)

PoOPPE (1967 p. 100) says: “sinayani = Pali Senani-nigama or Sena-nigama
corresponds to Senapati-maka, the name of a village near Uruvila, EDGERTON
p. 605. Cf THOMAS, p. 70, Senani; ROCKHILL, p. 30, Senani = Tibetan Sde-
chan”.?®

The same form sinayani exists in Uighur:

Lalita.

ali ¢ay-tur bodisdv samdabs kiged kars-a degel-i emisci sinayani-
yin balyasun-dur binvad yuyun oroysan tere cay-tur olan tngri-ner
nandi nandibali nereten ékid-te dgiler-in (f43r 1. 11-17)

“And at that time when the Bodhisattva had put on the Sam-t’abs
skirt and the yellow robe and had entered the city of Senani,
begging for alms food, numerous gods spoke to the maids Nanda
and Nandabala.” (p. 143)

Uig.

anta sinafyani] brahman-ning sozaqintaqi nanta nantabala Gkd baltiz-
laray qutyarip magit iltin yana pasan(a)k tayga b(e)rdi. (MSH
p. 108 Il. 1375-1378)

28 For Uig. sparir < Toch.(B) spharir see GABAIN (1938). Uighur sparir has several variations
in Suv.: sparir (p. 652 1. 16) ~ saparir( pp. 119 1. 16, 515 1. 17, 658 1. 13) ~ siparir (p. 384
1. 17) ~ siparur (p. 112 1. 6).

29 “sinayani’ was transcribed as Sinavani in LiceT! (1974b p. 395) and “sinavand”’ in LiceT!
(1984 p. 40 note 50).
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“Dort erloste er im Dorfe des Brahmanen (von) Sena[yani| die
Schwestern Nanda und Nandabala und ging wiederum vom Reiche
Magadha zum Berg Pasanaka.” (p. 109)

mn ym’ pwykwn wrpylByny g syn’y’ny prim’n nynk swz’qynk’
pwrg'nl’r nwmyn ySI’Ik()ly p’ryr mn (MST pp. 42-43 11. 27-30)
“Auch ich werde heute zum Dorf des Brahmanen Senayani namens
Uruvilva gehen, um (dort in der Lehre) des Buddha zu wirken.”
(p. 43)

This shows that Lalita. sinayani came from Uig. sinayani. The original
Sanskrit form should be senayana (= Chin. HFHBHR) rather than senani cf.
AKANUMA (1967) pp. 610-611.

2.5

As shown in section 2.1 to 2.4, the Mongolian version of the Lalitvistara
contains a considerable number of Sogdian, Chinese, Uighur and Sanskrit words
via Uighur. As Sanskrit words in Uighur mostly follow certain rules of word-
ending, the words in the Lalitavistara follow the same rules. The forms which
deviate the rules resemble the Uighur forms.

3. Buddhist terms in Later Mongolian

As shown in chapter 2, the Mongolian version of the Lalitavistara has many
loan words from Uighur which are mostly derived from Sanskrit. Some of them
are used until Later Mongolian, others are replaced by the forms translated
from Tibetan into Mongolian. I have chosen terms for gods and demons in
order to compare Skt. and Uig. with the Mongolian forms of the two periods.

Skt. Uig. Parica MP

deva tangri tengri tengri

naga lu lus lus

asura asuri asuri asuri

garuda gorudi garudi garudi
gandharve  gandarvi gandarwi  gandaris
kimnara kinari kinari kinari

mahoraga maezoragi  magoragi  mahoraga

yaksa yakSa/yik  yaksa yaksa

preta prit brid birid

pisaca pisaci bisadi miqa idesiten
kumbhanda  kumbandi  kumbandi  kumbandi
putana putani butani nabtarqai
kataputana  kataputani katabutani nabtarqai beye-ti
skandha — iskandi qatayirtayuluyci
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unmada — udmadi yaljayurayulydi
chaya — cai segiider doruydi
apasmara apasmari abasmari wmartayuluyci

It is evident that the forms of the Paficaraksa correspond well with the
Uighur forms. The Mongolian words of the Mahavyutpatti (= MP) were writ-
ten in the 18th century. In the Mahavyutpatti, the words below pisaca are
completely translated into Mongolian except for kumbhanda. Moreover, mahor-
aga is a Sanskrit form introduced via Tibetan. However, we find rather strange
forms in this Mongolian version of the Pancaraksa.

4. Concluding remarks

Mongolian was greatly influenced by Uighur Buddhism. This conclusion can
be drawn from examining the Buddhist terms in the Early Mongolian Buddhist
texts which have characteristics of Uighur. This fact shows that a knowledge of
Uighur is essential for studying Mongolian Buddhist texts and that Mongolian
Buddhist texts in turn are important for studies of Uighur. It is possible to
find the forms borrowed from Uighur in Mongolian Buddhist texts, which are
plentiful, and sometimes reconstruct the Uighur forms which are not found in
the extant Uighur texts.

— Mong. Lalita. aratakalmi < Ulg. < Toch. < Skt. arada-kalama Uig.
*aratakalmi.

— Mong. Lalita. ¢arumant: < Uig. < Toch. < Skt. carumanta Uig. *caru-
manti.

— Mong. Lalita. alokakar < Uig. < Toch. < Skt. alokakara Ulg. *alokakar.

Mong. Lalita. bandab < Uig. < Toch. < Skt. pandeva Uig. *pandap.

Cf. Skt. anasrava > Toch.(AB) anasrap; Skt. svabhava > Toch(A) svabhap.

Mong. Lalita. mudkali < Uig. < Toch. < Skt. mutkhalin Uig. *mutkali.

Mong. Lalita. udkali < Uig. < Toch. < Skt. utkhalin Uig. *utkali.

|

Abbreviations
Boss. = BossoN (1969)
Ceren. = CERENSODNOM (1993)
Dasa. = Dasakarmapathavadanamala (SHOGAITO [1998])

Edg. = EDGERTON (1953)

Hp. = Hp’ags-pa (PorrE [1957])

K = Kyoto version of SY

Kow. = KOWALEWSKI (1844-9)

L = London version of SY

Lalita. = Lalitavistara (PopPE [1967], LIGETI [1974])
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Less. = LEssIiNG (1960)

MP = Mahavyutpatti (ISHIHAMA [1989)])

MSH = Maitrisimit (Hami version, GENG [1988])
MST = Maitrisimit (Turfan version, TEKIN [1980])

Pafica. = Paificaraksd (Aaruro [1954])

QP = Quan-si-im Pusar (Raprorr [1911])
Suv. = Suvarnaprabhase (RADLOFF [1913-7])
SY = Sikiz Yiikmik (HaANEDA [1915], TTVI)
Tattv. = Tattvartha (SHOGAITO [1991b])

UWb = Uigurisches Worterbuch (ROHRBORN [1977-98])

Buddh.n. = name of a Buddha
Bodh.n. = name of a Bodhisattva
god n. = name of a god

per.n. = person’s name

pl.n. = place-name
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